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SYMPOSIUH OR FIFTEENTH-CENTURY CHINA—~PART TWO*

INTELLECTUAL TERENDS IN THE FIFTEENTH CENTURY

Hung~lam Chu

The intellectual history of the fifteenth century has long
been one of the understudied aspects of Ming history. Books on
the generai history of Chinese philosophy or thought almost as
a rule start with Wang Yang-ming (1472-1529), whose philosophy
matured only in the sixteenth century. Occasionally, Ch'en
Hsien~chang (1428-1500), the most original thinker of the
fifteenth century, is also mentioned, chiefly as the immediate
forerunner of the School of Mind which became prominent in the
following century. In general, Ming thought of the fifteenth
century is presented as a mere continuation of the Neo-
Confucianism represented by Chu Hsi (1130-1200) and his
predecessors, Ch'eng Hao (1032-1085} and Ch'eng I ({1033~1107).
It was not until Wing-tsit Chan's 1970 article, "The Ch'eng-Chu
School of Early Ming," that early Ming thought was shown to
have actually undergone "significant changes, assumed a

Analyzing the thought of four Neo-Confucian masters, Ts'ac Tuan
{1376-1434), HsOeh Hsllan (1392-1464), wu yt-pi (1331-1469) and
Hu Chli-jen ([1434-1484), Chan argues that the important change
seen in these thinkers is that, unlike their Sung predecessors,
"the intellectual element [in their thought] has become
subordinate” so that "the mind occupies the central position,”
to the extent that one {for example, ‘Hu Chli-jen) "closely tied
together the investigation of things and the preservation of
the mind."” What was valued was "personal demonstration instead
of intellectual speculation,™ and "seriocusness in personal
cultivation took precedence over the extension of knowledge."l
This point is reinforced by Chien Yu-wen's study on Ch'en
Hsien~chang's "philosophy of the natural.*2 These thinkers are
thus presented as incrementally building up an important new
trend of thought,

But this was neither the only nor necessarily the dominant
intellectual trend of the fifteenth century. There were, as a
matter of fact, thinkers and scholars in this century who were
equally well known as cultivated personalities and advocates of
other intellectual pursuits, Neo~-Confucianism was manifested
not only in its philosophical aspects but also in its practical

i
* Part One of this symposium, consiséinq of papers by Edward L.

Farmer, Mi Chu Wiens, Elliot Sperling, and John Dardess,
appeared in the Fall 1988 number of MING STUDIES.
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aspects. There was as much interest ip the active‘application
of knowledge as there was in philosophical r?flect1on, and
there was still much devotion to the "extgns:on og knowledge"
despite growing interest in the “cultivatlog of mind." The
present article, though very much a survey in nature, thus
attempts to show the other intelleqtual trends thgt ran
parallel to the trend which gave rise to the prominence of the
School of Mind. It endeavors to present in broad tgrms a
balanced view in the context of fifteenth-century history.

If there was a central trend throughout thg §ifteept§
century, it was the obsession of scholgrs and civil officials
in general with the framework offered in the book THE GREAT
LEARNING for bringing peace to the world, This trend might be
described as the intellectuals' effort to implement_the
"regulation of the family," one of the eight steps in the GREAT
LEARNING'S framework. This step was considered the‘most
¢rucial. The family was made up of "persopsf" and it was the
foundation of the state. Hence all prop051t10ns.abogt a .
person, from his physical well-being to the cultavatlop of his
mind and heart, were related to it; and all COQS}deratlons gf
methods and policies concerning politi?al stability and social
harmony had teo take the person as a point of departure.

This concern about the "regulation of the gamily“ was
expressed in three related intellectua} activities: the
compilation of clan or family genealogies, the establishment of
clan ancestral halls, and the annotation and publication of
manuals on family rites and etiquette. Whgtever modern i
scholarship from anthropolegical, soci9log}ca1: or religious
points of view may have to say on the 1mp11gat1ons of ?hgsg
activities,3 people who engaged themselves in such activities
at the time regarded their efforts as something having
practical social consequences.

A survey of the relevant literature shows.that more than
the reconstruction and keeping of a family's history, the
advocates of clan and family genealogies bglieved that the
availability of a clan's genealogy was an important step toward
inducing respect for the clan's common ances?ors and the‘ ]
solidarity of its members. A genea19gy was intended ?o inspire
the young members of a clan by exalting the anceﬁtors_ virtugs
and merits.4 More importantly, it was a "modern" manifestation
of the ancient system of clan leadership (tsunthzu), the )
maintenance of which would foster kinship consciousness and kin
identity, so that "the bodies and hearts of a thousand or ten-
thousand persons would be deemed and treateq as the ?ody and
heart of one single person." The stimulation of this
consciousness and identity would thus enable capable members to
provide for those who were less fortunate, enable one to help
another in times of danger and distress, and enable clan.
members to sccialize with each other according to estab11§hed
rites. At a minimum, it was expected that distant relatives
.would not lose their intimacy because of distance, and obscure
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members of the clan would not have their relationship with the
prominent ended; that the rich would not despise the poor, the
powerful would not oppress the weak, the young would not be
ill-hehaved toward the old, and the adults_would not treat each
other as just any other man on the street. These advocates,
scholar~officials as well as literati, wanted local social
stability, and, owing to their peculiar philosophical
assumptions, saw this as a practical, logical, and rational way
to achieve it.

The more concrete step toward the realization of these
expectations was the erection of the clan's ancestral hall.
This building provided a defined space and a constant location
for the tangible manifestation of the ideal of "distinguishing
the lineage and gathering together the clansmen.”® 1t was to
be used for scheduled ancestral worship; for announcing
occasions of capping, marriage, and death; for gathering to
explain the genealogy and to read the clan rules; to praise a
kinsman's good deeds and admonish against his misdeeds. It was
to make sure that separate dwellings would not distance the
relatives from one another, and that they would treat each
other as kith and kin even though there might be no more
mourning obligations between them. In short, the point was to
make a group of kinsmen -- an enlarged family -- "always gather
together and never disperse,"9

In this connection, the use of books for family rites ang
etiquette was to provide a common denomipator for individual
families. For only when all shared the same beliefs and
practiced the same rites could the function of the ancestral
hall be fully realized.

The writings of fifteenth-century intellectuals
nevertheless show that the trend of "the regulation of the
family"” had different manifestations over time. By and large,
the compilation of genealogies was the focus of most
contemporary attention. The works of the following four
figures at least provide evidence for this generalization.

Yang Shih-ch'i (1365-1444), the most eminent grand secretary
during the first four decades of the century, wrote prefaces
and postfaces to the genealogies of some seventy clans and
families,1® wang chih {1379-1462), the eminent minister of
personnel active from the second to the sixth decades of the
century, wrote for some fifty other clans and families.ll wu -
YU-pi, the most eminent Neo-Confucian teacher famous especially
during the middle four decades, wrote for fifty-five others.12
Ch'eng Min-cheng (1445-1499), the Hanlin official and man of
letters as famous as Li Tung~yang {1447-1516), also wrote some
twenty-five such prefaces and postfaces during the last gquarter
of the_century, most of them for families in the Hui-chou
area.l3 Qther scholars and officials contemporary to them also
wrote for cother clans and families, This conspicuous trend
reflects a general intellectual interest in fostering intra-
c€lan harmony as a means of attaining and maintaining local



social stability.

implied earlier, the compilation of clan and family
genea?gg;eg was but a first ang rudimentary §tep toward that
goal. It was agreed that harmony and stability could bg
attained only when ancestral ha11§ of clans were established,
because only then could the funct10n§ of assembling clan
members for cooperative and mutual-aid projects be e;fected in
concert. viewing the century as a whole, the establishment of
such halls became a relatively common geatgre only after 1450,
The reason for this phenomenon, I submit, is not yet clear, but
it shows that the intellectuals had in fact committed
themselves to the achievement of tneir goal. From the
relatively scholarly act of compiling a clan nistory theg .
proceeded to the more practical act of providing a functiona
organization for the benefit (if also the abuse) of their
fellow clansmen.

igh-mi i -1 i intellectuals
For the high-minded or highly indoctrlnaied in
such actions were also their way of 1mp1§ment1ng one oflchu
Hsi's social ideas which was in accorq with the dynasty [
manifested will if not proclaimed policy. Chu Hsi's CHIA-LI

(FAMILY RITES).was written into the HSING-LI TA-CH'DAN {(GREAT

COMPENDIUM OF HUMAN NATURE AND PRINCIPLES), a COUFt.compiled
book that the Yung-lo emperor had ordered ail official
aspirants to study and to practice; L4 the first chapter of the
CRIA-LI is precisely about the erection o? ancestral halls as
the prerequisite of practicing the Confucian rltes: In fact,
virtually all writings that commemorated the founding of newt
ancestral halls made reference to this boog. In this context,
the fact that more ancestral halls were ?uilt after 1450
further reveals an even more determined_intellectual gffort to
instill practical Neo-Confucian values into local social
organization.

Thus it comes without surprise that. the first and most .
influential Ming annotation of the CHIA-LI, the CHIA-LI I-—C:IEd
(ETIQUETTE 1IN FAMILY RITES) by Ch'iu Chéin F1421-1495), appeare
in 1470.15 ch'iu Chdn was not the first Ming scholar to
comment on the CHIA-LI.1%® gyt while the exegeses by othefs
Wwere piecemeal, his were systematic; nnd while the gtherg dwgrs
intended for certain individual families, his were 1nFen e . o
publication as a practical guide.l? also noteworthy is tha o
such commentaries on the CHIA-LI also became po?ulnr after mi
century.18 gere again we see a shift of empha?is'in th; (1
concerned intellectual circles. More about Ch'iu's book w
be said later. It is important here to note that the rg?sog .
for his annotation, as he stated it, was to make Chu Hsi's ;o
comprehensible to the average educateq person and thus to make
him more capable and willing to practice the rites i;
prescribed. He argued that only_in thlﬁ way could i e hich
Confucian-educated literati regain the handle_of rites W tc
had been "usurped and controlled" by ?he Buddhigt and ?3015
Priesthoods long ago.19 The publication of Ch'iu Chin's book
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and reissues of the CHIA-LI itself, together with increasing
references to scholar-officials' Practicing the etiquette
Prescribed in these books in the second half of the century,
reflects an intensifying effort to Confucianize society. No
longer were capable intellectuals satisfied merely with the
erection of a clan ancestral hall; they now wanted the
Confucian rites to be practiced in individual families. How
far they succeeded in this ig another question, The point is
that such intellectuals were action—oriented, and ever more so
as the Ffifteenth century drew to an end,

The most conspicuous change in intellectual mood and
preference nevertheless appeared after the shocking Year of
1445 -- the vyear that saw the inglorious defeat of the imperiaj
army at T'u-mu.20 7phisg incident and itg aftermath agitated
many Ming minds and sobered as many others, both at the time
and long afterwards. Iimagine what the literati -- scholars,
scholar-officials, potential officials —- would have felt,
thought, and talked about when they realized that their emperor
had submitted to the will of a eunuch and had as a result
become the prisoner of a foreign, barbarian nation for a whole
year, while they themselves were in the imperial capital city,
besieged by the attacking Mongols, and then saw the enemy
eventually repulsed and driven out. They realized that
something had been terribly wrong with the Ming government,
though the situation was by no means irremediable. After all,

Nevertheless, the events of the critical decade that
followed convinced them that they had to rethink their
intellectual priorities, if not alter the existing political
System and the political institutions to which they were
attached. The new emperor set up his son as heir-apparent to
replace the son of his brother, the Captured emperor. The ex~
emperor, having returned and been made a virtual prisoner for
another six Years, was restored to the throne by a pPalace coup
engineered by an alliance of a pumber of opportunistic
generals, eunuchs, and scholar-officials, He then arranged for
his brother, the dethroned Emperor, to die mysteriously.21 The
conspirators then mounted an ugly Purge, after which they
engaged themselves in relentless infighting. sSome of them
attempted another coup, which oniy failed after much blood wasg
shed in the imperial city.22 a1y the while the government was
facing an uncertain future because or an unwieldy, slack

worries, and their aspirations hag taken a definite shape from
which we can perceive a nevw trepd at work accommodating two
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The new trend appeared soon after 1449 and gathered
momentum as the years went by. To put it asg concisely as
possible, it involved a general reappraisal of Sung Heo-
Confucian propositions. The conventional underst§ndlng is that
Ming intellectuals before the rise of Wang Yang-ming (1472-
1529) were so closely identified with the Sunyg that they had
not yet established a Ming complexion. Plainly, however, most
of the literati at the time had mixed feelings. For more than
thirty years they as a class had been taught what tbe $ugg Neo-
Confucians deemed meaningful and important for the 1nd1v1dual.
and for the government.? After 1449, they ig effect asked, if
Sung learning was totally wrong or b;d, why did the dynasty
survive the unparalleled T'u-mu crisis? And if Sung learning
was exactly right or good, why was the dyna§t1c government'ngt
changing for the better? 1In the end they did not have deflglte
answWers, though their doubts were to prove enduring. The Ming
dynasty still appeared to be strong, but they also senged tpat
it was beginning to weaken. What emerged in the megnpxme{ in
broad terms, was their gualified acceptance and modification of
Suny propositions as well as the kind of intellectual
preference that had been dominant for the past half century.

This change in attitude is revealed most clearly in an
almost concerted attempt by the most learned and respected
court officials to reexamine and even to challenge the Supg
masters' teachings as they appeared in the two textboolelke
compendia compiled in the early years of the Yung-lo reign, the
5SU~5HU WU-CHING TA-CH'UAN (GREAT COMPENDIUM OF THE FOUR BOOKS
AND FIVE CLASSICS) and HSING~LiI TA-CH'0AN. The words an? deeds
of these court erudites taken together appear less as being
critical of the Supg masters' learning.ger se and more as
critical of the way in which such learning was presented anq
disseminated by the Yung-lo court. Or put aqopher way, their
dissatisfaction with government-dictated learning led them to
Question what was,dictated. The work of a fgw of the most
prominent scholar~officials of the time may illustrate this
point.

First, take Ch'iu Chiin, a Hanlin official from 1454 and a
chancellor of the National Academy for the decade after 1477.
In 1463 Ch'iu wrote the CHU TZU HSUEH-TI {OBJECTIV@S OE MASTER
CHU'S LEARNING), a book of twenty chapte;s presentlng'1n
logically connected categories the most 1m905§ant ?§y1ngs and
writings selected from Chu Hsi's many works. Ch'iu
maintained that while Chu Hsi's works were mostly exegeses and
elaboration of the Classics and other philosoppers, he never
wrote an independent book that had presented his own philesophy
systematically; Chu Hsi's ideas were scattered and thergfore a
book which could facilitate the understanqing of Chu Hsi's
teaching, such as the one Ch'iu just compiled, was useful, as a
guide, 2

! Of the many points Ch'iu Chiin made in-this book, that
which concerned the steps of Confucian learning best
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illustrates the point 1 am making. He stressed the progress
from "learning on the lower levels" ta "accomplishment on the
higher levels."26 qphjg meant that the learner must proceed
from the understanding of facts {events and affairs} to that of
pPrinciples, from what could be known closest to a student's own
environment -- hisg person, his family, his other circles of
association -- to what could be known of the nature of human
beings and of heaven and earth, principles and cosmic forces,

in-yang and the Supreme Ultimate.27 pore immediately, on the
Sequence of learning the Classics, he advocatea that the books
of POETRY, HISTORY and RITES be taught prior to the CHANGE and
SPRING AND AUTUMN ANNALS, so that the student could proceed
"from the shallow or easy to the profound or difficult,"28 qpe
emphasis of all these priorities, simply put, ran contrary to
what was given or implied in the two government compilations I
have mentioned. The book's content and structure make it clear
that Ch'iu Chlin was making two overall points which also ran
counter to the intellectusl results of an education based on
these government compilations, First, for practical purposes,
acquisition of knowledge is better started from book reading,
because, broper instruction by teachers not being available,
for one "to plumb principles" {ch'iung-1i) -at the expense of
books is pointless drifting,"29 Second, rather thap verbally
stressing the importance of "seriousness," one should "approach
seriousness by the practice_of rites, because seriousness is
within the realm of rites,"30 What Ch'iu stressed here --
accumulated knowledge and personal practice of a branch of
learning -~ was what he found lacking in many of his
contemporaries. That amounted to saying that Chuy Hsi was right
but was understood wrongly; government-dictated learning dig
not promote true learning. :

In 1474 Ch'iu Chiin wrote the CHIA-ILI I-CHIEH, the
annotation of Chu Hsi's CHIA-LI mentioned above. It is worth
repeating that despite the doubts about its authorship, the
CHIA-LI formed part of the HSING-LI TA~CH'UAN. It was meant to
be used for the practice of family rites., But as Yang Shih-
ch'i pointed out early in the century, doubts and difficulties

Implicitly, ne complained that many of the prescribed ritual
items were either too complicated oriobsolete. 7o make family
rites comprehensible and practicable; which was socially very

important, Cht'iu annotated the text and with his critical notes.

practice it."32 ¢ptiy chun'sg annotation is not all beyond
4uestion. But I wish to make this point clear: to him as well
as to his contemporaries the government-approved Sung teaching
Was to be made to serve their own purposes, not they themselves



Ch'iu Chiin did not stop here, even though appearing to be
too meek for an open challenge. lHis other w?rks also §how
‘'strong characteristics of modifying or a}teran esFab}xshed but
out-of~date positions by working §10ng wxph the e¥15t1ng order.
Call him a guiet, internal rebel if you Vlll- This becomes
more evident when we note what he was doing in the 1480s when
he was chancellor of the National Academy. He asked one of his
best students, Ts'al Ch'ing t1453-l598), who became one of the
most eminent Neo-Confucians of the glpg'and was at the time an
expert in the BOOK OF CHANGE, to crxt1c1ze.the part of the
CHANGE in the government-sponsored compeqdlum of annotated
classics, WU~CHING TA-CH'UAN and to provide a new apnotaplpn:
Ts'ai Ch'ing did what Ch'iu asked and was open in his criticism
of the compendium’'s compilers, the §ch91ars selected by the
Yung-lo court. From this untold 1nCLdent_we can see t?at
contemporary dissatisfaction with schola;shlp.of the early
decades had reached a point where something like an open .
rectification was called for. Of course, for Chancellor Ch'iu,
master of educated potential officials from.all over the
empire, to undertake this, the general feeling mgst have been
strong and the conseguences were to be far-reaching.

In fact, Ch'iu Chfin was not the first'cpancellor of the
National Academy to take a challenging position, thoggh he
certainly was a more cauticus and less vocal cone. His good
friend and immediate predecessor, the famous Chou Hung-mou
(1420-1491), had alxeady taken tpe lead. In 1480'Chou ,
presented to the court a collection of notes, entitled [CH'UN-
CHING] PIEN-I LU, which he had made as responses %3 questions
by the Academy's students when he.was c?ancellor. : . These
notes were all critical of traditional 1nt?rpretat10n$ of the
FOUR BOOKS and the five CLASSICS by Han, T'ang and Sung
exegetes. In a total of 211 notes, Cpou arguee to correct“
former Confucians' interpretations which were "harmful to, .
which "mistook,” and which were "incomgatlble w1?h tpe g}st of
the Classics," and he offered to "eluc1§ate the implication o
these interpretations."35 He was espgc1a}1y goubtful of the 5
interpretations of ancient politlgal institutions and eventsdl ¥y
the Ch'eng brothers and by Chu Hsl, so much s? that he stap: .
in his preface, "I would rather be Master Chu's loyal servito
than be his sycophantic servitor."3® To be sure, most o§7 But
Chou's own interpretations are no better than Qhu‘H51 5. N 2
the point is that he was not willing to be satisfied w1thdw a
Chu Hsi held to be true and with what goyernment-sQOnsore
scholarship held to be oxrthodox. He manifested ;hls ot
independent attitude, but it ce¥tain1y was not his along.nts
only was he revealing this to his students, but the stg et hen
themselves must also have felt this for him to have un gr‘: e
to apswer such guestions. And Ch'iu.Chﬂn shargd nis SPtrla
his position. When Chou retired Ch'iu urged him to wr;ticisms
book on the BOOK OF HISTORY to be based on his many gr e
of the government-approved annotations og this classic bY
Hsi's student, Ts'al Ch'en (1167-1230).3

Chou Hung-mou was particularly critical of Chu Hsi'‘s
understanding of classical institutions and Ch'iu Chiin was
inclined to focus on the practical aspects of Chu Hsi's
learning and scholarship. Their colleague, Yang Shou-ch'en
(1425-1489}), the respected Hanlin official, was known to be
very doubtful of Chu Hsi's philosophical interpretations of the
Classics and the FOUR BOOKS.39 1In the decade right -~ Ster 1450,
Yang wrote his SSU-CH'AO (PRIVATE COPIES) ~-- speculative in
nature, I must add -- for all these books, which constituted
the required reading for state examinations. His books are no
longer extant, but from his own separate prefaces to each of
them and from a judicious comment on all of them by a friend of
his, 40 he appears to have been no less daring than Chou Hung-
mou. For these books he "corrected their texts, and rearranged
the sequence of paragraphs and sentences." For exegeses "he
followed only what he believed to be right, and did not
uncritically agree with those he believed to be questicnable,
even though they were by the great masters of the Sung."4l

From these instances it is clear that beginning at mid-
century a new trend of examining and reappraising the
government-exalted Sung learning was well underway. Ch'iu
Chiin, Chou Hung-mou and Yang Shou-ch'en are scholars not to be
found in MING-JU HSUEH-AN (PHILOSOPHICAL RECORDS OQF MING
CONFUCIANS) by the great Huang Tsung-hsi (L610-1695}, but they

_were Confucian schelars. They had different personal traits

and intellectual preferences, and their scholarly
accomplishments were not the same. .To make a flgure of speech,
Chou and Yang tended to be destructive and Ch'iu tended to be
constructive in the transition f£rom the old to the new. But
their thought, the motivation behind their action, was the
same: they were not all convinced of the rationality and
practicality of the Sung learning approved by the Ming
government. They began to criticize, to urge reform, to seek
remedies. fThe Ming intellectual world was forever changed
after the T'u-mu incident. From then on, aspiring literati
wanted an intellectual complexion of their own, and they wanted
to find out what really was basic to the solution of problems
that they and their state were unhappily confronting.

We can now discuss the "two parallel movements" I have
mentioned that were accommodated in this general trend. These
movements came from two different assumptions about how society
and government fundamentally could be better run; they reflect
different contemplative reactions to the same situation. For
these who had anything to do with the post-T'u-mu decade, the
following two guestions were unavoidable., What was wrong that
had led to T'u-mu? What was wrong since T'u~mu that had not
perceptibly changed the Ming for the better? The educated
ideal of a Confucian scholar was that he cultivated himself so
as to be able to govern. No Confuclans questicned the
necessity of institutions for governing and the appropriateness
of scholars as officials. Horeover, they believed that good
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men could make good use of institutions. From this tbey
aspired to make right their emperor and make good social
customs. But government and society both were far from 1@eal.
Was it especially because of men, the officlals? Or was it
primarily a matter of institutional failure? Here the Ming
intellectuals split in their consensus about the best way to
achieve good government.

Although their split was a matter of difference in degree
rather than in kind, it happened that those who stressed the
"man" side of the problem in this period were those who have
been identified as Confuclans advecating the supremacy of the
mind, including such famous figures as Wu YU-pi and his
students. Their ideas of how to become a perfect man, even a
.sage, have been studied, %? although little can be said about
their experience in government, which often was minimal or non-
existent., In simple terms, kthey believed that gcod men could
solve all government-related problems; and fo; a man to be
good, he had to have a perfectly cultivated mind. A good man
always contributed to good government. Even when absent from
government he helped that cause: 1f he was unable to make
others good, he at least could make himself good. Society was
made up of individuals, and the GREAT LEARNING taught that
"from the Son of Heaven to the common people, all must take as
fundamental the cultivation of one's person.” But only cne's
mind could help cultivate one's person. Most essent@al was now
the cultivation of mind, not the investigation of things, as
the Sung masters had insisted.43 Scholaxs of this persuasion
comprised a movement -- a sub-current —— which may be called
cultivation of mind. .

1 would emphasize here the other movement, which I shall
refer to as learning of statecraft. This belonged to scholar-
officials and literati who aspired to a government career.
While believing that good men made good use of institutions,
they also insisted that good men needed tg ma§ter a var?ety of
practical kinds of knowledge to make inStltUth?S function well
in the first place. They were more cencerned w;th the
"institution" side of the problem. G&tatecraft is a b;uad term,
and was referred to by the rubric¢ ching-shih, which literally
means the management of society. This kind of management was
basically pursued on two levels. On the hlghlleVel, the
concern was how to manage the institutions whlcﬁ mapageq
society at large; on the low level, it was the institutional
enforcement of state policies throughout so?iety. On both
levels, the intellectual who so committed h;mself displayed an
eclectic approach towards learning. He often.had a sound
knowledge of fields other than classical gtudles. He was
obliged to be broadly learned in many subjects, becguse 4 @
practical government was never simply a matter of mind, an 4§
governed might not need classical instruction to be obedient.

i i f of the
Broadly speaking, literati in the second hal
century who pursued "iow level" statecraft involved themselves
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in learning which had tangible and observable effects on the
daily life of socilety. These literati were not necessarily all
in high government positions, even though as a matter of fact
many of them were. Many of their works in this vein were
intended to provide guidance in practical affairs. For
example, there was a book called CHIU-HUANG HUO-MIN PU-I SHU
(SUPPLEMENT TO WAYS QF FAMINE RELIEF AND SAVING THE MASSES) by
a certain Chu Wel-chi. It was a revised and expanded version
of two similar works from the Sung and Ylan periods,
respectively. In addition to historical policies, methods, and
cases of famine relief, there were Ming edicts and orders
concerning the administration of famine relief. The author
intended the book to be used as a reference by officials and
sacial leaders in famine stricken years. It deserves notice
that although Chu, the author, was but a rich man having no
official status and obligations, his concern about such social

-affairs had impressed even the respected minister of personnel,

Wang Chih, who accordingly wrote a preface for this book.45

The point we should stress is that even senior officials well
versed in Meo-Confucian theories valued such practical works as
this and encouraged the writing of them.

In fact, many of the period's most eminent scholar-
officials, including some famous Confucians, not only did not
slight the importance of such practical but unphilosophical
learning, but also personally pursued them with fruitful
results. It is significant that they justified this pursuit by
helding that such learning was also genuinely Confucian. Thus,
for instance, there was Ch'iu Chln writing his PAN-TS'AQ KE-
SHIH (PATTERN FOR HERBAL MEDICINE), a book which created a
typology for herbs and set rules for the collection and
distinction of herbs according to their medical nature.

Ch'iu's reason for this undertaking was that herbs had been
wrongly classified because of improper and inadequate
recognition, He thought his work was justified because
"Confucian learning includes not only the learning of the
principles of human nature, but alsoc the learning of the
principles of things."46 Admitting that he himself was no
medical practitioner, he nevertheless was to make his book a
practical guide based on the learning of the principles of
things. In the same way, he studied acupuncture, and did it so
expertly that he was able to emend two traditional acupuncture
charts and te add to them simulation charts of internal organs
showing related Eoints of the human body's circulatory and
nervous systems.%? He also compiled a collection of
prescriptions gathered from the medical books he read.48

All in all, Ch'iu held that this was alsc Confucian
learning about the investigation of things and extension of
knowledye. Whether Ch'iu was aware of it or not, he actually
was reasserting here (not redefining) a more traditional role
for the Confucian intellectual and a more traditional content
for Confucian learning. The Confucian was not to be confined
merely to the mastery of the principles of human nature; he
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also had to be able to apply the knowledge of the principles of
things to concrete deeds. To use Ch'iu's words, not only must
he know why a thing was as it was, he must also push to the end
to knew what its inevitable result would be,49

Ch'iu Chfin was not alone in such intellectual pursuits.
Men of his generation, like Hsti Yu-chen (L407-1472), Liu P'u
{£1. 1410-1450), and Y#leh Cheng {1418-1472}, to name only a
few, also had an eclectic knowledge of medicine, astrology, the
calendar, water control, and canal drainage. And they were
never uneasy about their knowledge of such pedestrian subjects
as divination, physiognomy and geomancy .5 In fact, even th
art of painting in this period displayed a creative eclecticism
which embraced a plurality of traditions.

Nor did men a generation younger differ much from them.
The interests and concerns of Ch'eng Min-cheng, the celebrated
court erudite serving in the last quarter of the century, are
most revealing. His ardent advocacy of the reconciliation of
the philosophical differences of Chu Hsi and Lu Chiu~y#lan

notwithstanding, Ch'eng was also a known expert in the subjects

mentioned above, in addition to medicine. He regarded such
learning as a legitimate form of the Confucian investigation of
‘things and extension of knowledge.®2 We have to conclude that
a considerable number of Cenfucian-minded intellectuals, both
in and out of government, considered knowledge with practigal
applications as important as knowledge of a more ph?losophlcal
nature, and they tried to acgquire it and to put it into use,

"High level" statecraft learning essentially consisted of
two kinds of inquiry, one relatively theoretical and the other
more practical. These two kinds of inguiry concerned,
respectively, the reexamination of historical issues, . .
particularly those of the Sung and Yllan periods, and hxgt?rlcal
as well as contemporary government institutions and policies.
The vogue for this learning is perhaps best revealed in a 1470
memorial soliciting court support for the compilation of a TA-
HING T'UNG-TIEN (COMPREHENSIVE STATUTES OF THE MING DYN)}STYJ
and a chronological history of the Sung and Ylan dynasties.
The first book was called for because "already a hunqred vears
have passed to the present day, yet there are no defined and
established rules.” Many rules and regulations in government
books were already obsolete. The second book was needed in
order to provide the literati with new judgments about
historical events for their better understanding of present
tealities. The most important contention of this memorial was
that while this was a time of "cultural enlightenment and
peace,” the institutional and administrative aspects of
government still fell short of the standard that would
"perpetuate order and peace."33 This reveals a certain .
awareness among leading court intellectuals about the political
situation in general. To them, perpetuation of the state's
peace and order was to be determined by its defined
instrumentalities as well as by the capacity to draw both
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practical and philosophical wisdom Erom the lessons of history.
Thelr direction was toward a better functioning government.
Such an awareness was peing expressed since the T'u~mu debacle
in 1449,

The reexamination of Sung history had in fact become a
fashionable if not obsessive intellectual exercise. Throughout
this half century a host of discourses on Sung topics by famous
court officials and students of the National Academy appeared
continuously. Chronclogically listed, these included works by
Liu Ting-chih (1409-1469},5¢ Ho Ch'iao-hsin (1427-1503),55
Ch'iu Chlin_and his stuaents,56 Wang Ao (1450-1524)57 Ch'eng
Min-cheng,38 and chu Ydn-ming (1461-1527).5% 1n addition,
there was in the early 1450s an effort to write a new Sung
history in the standard annalistic form; in the mid-1470s the
Sung and Ylan chronclogy called for in the memorial mentioned
above was also compiled.6l .

Ming studies of Sung history in general reveal a high
degree of shared political preoccupation on the part of the
writers. Individual writers showed common characteristics in
using what happened in Sung times as a reminder of what was
happening to the Ming. History was for them by no means
academic, although some of their original arguments proved to
be so influential that they are still pursued by modern
historians. Among these arguments, which sfill shape the study
of Sung history today, are the following: that the Sung
founders actually instigated the usurpation coup; that the
second emperor might have murdered the first emperor; that
Emperor Kao-tsung worked to prevent the return‘'of his brother,
the captured emperor who preceded him, from the Jurchens: that
Yleh Fei, the noble general, would not have been able to
recover the territories lost to the Jurchens despite his
ability as a brilliant military leader; and that Ch'in Kuei,
the bad minister, was in fact a capable administrator,62

There is no need here to evaluate the merit of these
revisionist theses; I merely wish to point out what they meant
to their authors' contemporaries. For example, the discussion
of the second Sung emperor's succession to the throne of his
brother and its aftermath was understood as a discussion of the
relationship between the Ming emperor Ying-tsung, who was
captured by the Mongols, and Emperor Ching-ti, his brother, who
succeeded to the throne. The issue the writers addressed was
the proper moral relationship between these brothers. Their
implied question was whether Ching-ti treated Ying-tsung
properly when the latter was returned by his Mongol captors.
This problem was even made the focus of a metropolitan
examination question in 1456.6 Likewise, other criticisms of
the Suny government's conduct and policies contained implied
criticism against their Ming counterparts. And the Miny
critics were unanimous ir- condemning even the "¢reat Confucians
and gentlemen” involved in the partisan struggles that had
plaguea the government of Northern Sung. For it was they who
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ed their opponents, the advocates of the reform
?ggtggzzd and led EE Wang An-shih ({(1021-1086), to go to the.
disastrous extreme. Wang An-shih was wrong. But so were his
critics Su Shih (1036-1101} and Ch'eng I (1033—1197), because
the unnecessary quarrel between these two and their followers
foreclosed a concerted effort either to improve upon the
reforms or to negate the harmful effects of the reform
policies. And Ch'eng 1 was the more wrong, because whilg4Su
Shih was but a literatus, Ch'eng was a Confucian master. The
Ming critics nonetheless praised the Sung emperor Shen-tsung's
courage and determination to launch the reform, and thﬁy form
especially admired him for wholeheartedly entrusting the re
to his prime minister.65 The Ming statecraft enthusiasts wgrg
here conveying two messages: they wou}d appreciate it if tbelr
emperor would agree to reforms, to having them carFled out by
his ministers; they also wanted to see a good.worklngl .
relationship among all high officials. Their overriding
problem was again what to do if the Sung did not deserve to
serve as their model. .

om probing historical problems they thus turned to
probiﬁg thgir owi problems, especiglly those.concernlng the. .
functioning of government institutions. A simultaneous reviva
of the study of government policies - modern as vell as
historical -- based on the understanding of pollthal
institutions and conditions present an§ past is evidence of
their concern. Their rationale for this study was to find
solutions for current state and social problems. Soon after
1449, official-scheolars suddenly f9und an 1n§ere5t in .
recovering and collecting the 'poll?y essays" by Fang Hsiao-ju
{1357-1402}, the loyalist of the Chlep—wen reign (1359-1402),
who was the leading Ming Confucian writer of tve genre ?n the
previous century. Eventually, Ch'iu Chtin compiled Fang's
essays into a book called- LUN-YUAN (SOQRCE OF DISCOURSES ON .
POLICY) for the purpose of study and d1§cu5510n. ;n 1451 the
first single-authored collection of policy-related discourses,
the TS'E-HSUEH CHI-LUEH (A BRIEF COMPILATION FOR POLICY )
LEARNING) by Huang P'u {cs. 1448) also appeared. Includei tn
this work are discourses on five groups of governwent_pol_c es
under the headings of court institutions, r1tu§l‘1nst1tut10ns,
pelitical administration, state financ?,_and m}lltary !
preparation. They deal with such specific toplc§ as perso?ne
administration; law and punishments; state-sanctioned local .
organizations; school systems, agricglture, ?opulat}on, socia
customs, taxation; canal transportation, f@mlng relief,
currency, state monopolies; military organl;aylon, weapogry,
border defense, horse administration, and military colqnles.
The professed aim of the publication wgs to better equip
students for government examinations.6 Nonetheless, tge o1
book's message was also clear: students must be knowledgeable
about the details of government.

i i he did in fact was
Huang P'u was not aleone in this. What )
compatiblg with what many others had done or had wished to do.
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Contemporaries much more famous and influential than he was,
men like Liu Ting-chih, Chou Hung-mou, Ho Ch'iao-hsin, Yin ¢hih
(1427-1511), and Wang Ao, wrote extensively on such statecraft
topics.69 And much that was discussed by the students was left
unrecorded. The greatest achievement to come out of it was, of
course, Ch'iu Chitln's TA-HSUEH YEN-I PU {SUPPLEMENT TO THE
EXTENDED MEANING OF THE GREAT LEARNING) written in 1487, 1
have elsewhere written about the background and special
features of this classic of pragmatic statecraft.?’0 r7Tpe
following list of its sections may serve to reveal the range of
its concerns. The sections included topics on "adjustment of
the imperial court, adjustment of officialdom, consolidation of
state (economic) foundations, administration of state finance,
rites and music for state and society, arrangement of state
offerings, education and moral instruction, provision of
official facilities, law and punishments, military preparation,
control over barbarian peoples, and moral perfection of the
emperor.” In short, it treated the various ways government
should work in order to achieve lasting stability and
prosperity for the state and society. fTo use Ch'iu's own
words, these were his "diagnoses and prescriptions"?’l for the
\Cure of the diseases that he saw in the state and society of
his day. The book was his blueprint for implementing reform
policies for the Ming dynasty of the late fifteenth century.
Equally important, he intended it to serve at -the same time as
a reference work on statecraft knowledge for the Ming emperors
and their servitors. As for the intellectual historian, the
coming of this masterpiece reveals that fifteenth-century
intellectvals had been aware of and had devoted themselves to
the pursuit of organized, pragmatic statecraft knowledge. The
tremendous influence of this book during the following two
centuries further demonstrates that the Ming intellectual world
was never wholly dominated by idealistic Neo-Confucians.72

More about Ch'iu's SUPPLEMENT can be said; here it must
suffice to point out the philoscphical approach he took.
Ch'iu's book was written to supplement the Sung Confucian Chen
Te-hsiu's TA-HSUEH YEN-I (EXTENDED MEANING OF THE GREAT
LEARNING), a Ming government-approved book on what I have
called theoretical statecraft, which elaborated the GREAT
LEARNING up to the step called regulation of the family.73
Chen's fundamental assumption was that an imperial family
regulated by a sincere-minded ang well-cultivated emperor
inevitably led to an orderly and well-run government and state,.
Ch'iu Chtin argued that this would not do unless both the
emperor and his officials simultaneously possess practical
knowledge about the functional aspects of governing. He
referred to Chen's book as one concerned about principles, the
original substance, and the "knowing" part of government, and
to his own as one concerned with tha affairs, the effective
functions, and the "doing™ part of government. He argued that
although action was the end of knowledge, knowledge must
precede action., In practice he insisted that knowledge and
action complemented one another in the achievement of a unitary
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goal.?4 Here, unmistakably, we see the beginning of the

characteristic Ming quest for unity, be that one of knowledge
and action, principles and affairs, or substance and function,
The philosophically-minded wanted oneness, even at the risk of
contradicting the teachings of Sung Confucian masters who had

" been honored by the state. i ROTES
In this light, it should come as no surprise that in 1489
there appeared the Ch'eng Min-cheng thesis that only Chu Hsi's ! 1. Wing-tsit Cha " ) _
early philesophical positions were different from those of Lu Theodoge de Bary?’ed??engFe;SchgC?gggo%Noﬁlggrégogégg':Nin vor
ew York

Chiu-ylian {1139-1192), and that ultimately there was no basic
difference between the two since "the Way is one only." This
thesis, set forth in Ch'eng's TAO~I PIEN (ON THE WAY BEING

and London: Columbia University Press, 1970), PP. 29-52

ONE}, a book that professed to correct the prevalent ' 2. chien Yu-wen, "Ch' .
intellectual bias of venerating Chu at the expense of Lu, was SELF AND SOCIETé IghnigGH;ﬁgscggang's Byigg OPhY of the Natural, "
construed from a chronological stud¥ of Chu Hsi's poems and | + PP. 53-92.
letters which bore on Lu Chiu-yfian.?3 But despite his good
intentions and his sophisticated methods, the research that led 3. See, e.g. iao-
to.this thesis proved to be completely wrong. In 1548, Ch'en Henley: Rogtieg;éagnguggggziéaﬁﬁhsﬁggQLIFE IN CHINA (L9ndon and
Chien (1497-1567) was able to demonstrate conclusively that Wang Liu, "an Analysis of Chi ’ 1 }» pp. 83-94; Hui-chen
only the opposite of this thesis was true, that the ] } Theories in Action," in DﬂViéngseNgvigoﬁuiﬁg:A anfuc;an )
ppllosophlcal approaches of Chu Hsi and Lu Chiu-yllan ultimately eds., CONFUCIANISM IN ACTION (Séanf a: rt ur F. Wright,
diverged.’8 This conclusion has been upheld by modern Press, 1959}, pp. 63-96; Kung-chuanogsiagtaggord gg;;:r51ty

’ RAL -4

authoriti d i -Confucian thought.??
horities on Sung and Ming Neo-Co L oug I?PERIAL CONTROL IN THE NINETEENTH CENTURY (Seattle: University
of Washington Press, 1960), pp. 323-370; Francis L. K. Hsu,

The implication of Ch'eng's thesis was nonetheless UND ' ]
profognd. The Way now be?ng one, why then must only Chu Hsi‘? HOB?EIiﬁEIQNgﬁiggR?Stiﬁ?ggg: Siigggig'uggRsoNﬁLITy AND SOCIAL
teaching -- a symbol of, if not a synonym for, the government's PP. 50-53, 107-130; Patrici; Buor] b versity Press, 1967),
will ~- be accepted and taught? Here is ?ouqd the real IN SUNG CHINA: YOAN TSIAL'S PRECESY rey, FAMILY AND PROPERTY
struggle in this movement: independence in intellectual {Princeton: Princeton University p TS FOR SOCIAL LIFE
judgment and pursuit. Ch'eng Min-cheng was_acknowledged as an Patricia Buckley Ebrey and ge Y Press, 1984), pp. 1-171;
excellent scholar in "evidential research,"?® and he was a ORGANIZATION IN LATE ¥MPERIAng:I§ﬂ wigggniSESS.' hetenr
devoted younggfrlend of Ch'iu Chlin, who also excelled in such University of California Press, 1936)_ (Berkeley:

scholarship. Why was Ch'eng exceptionally careless in this
piece of scheolarship? It is not enough merely to attribute
this to Ch'eng's "being a literatus who did not have real 4. Ya ih-ch! -

insight into Chu Hsi's teaching of the acquisition of stu eggtggz? Paipeis splddd), TONG-LI nsg
knowledge."80 1t seems more probable 'that, owing to Ch'eng's
uncontrollable desire to be intellectually independent and to
rise above Sung domination, he somehow bent facts to fit his :
conclusion. This desire and this attitude continued and became 5. Lo Lun (1431-1478)
stronger during the sixteenth century. The fact that Ch'eng, edition), 2:29a. !
Hin-theng's thesis was soon embraced and expanded by Wang Yang-
ming in his CHU-TZU WAN-NIEN TING-LUN {CHU HSI'S FINAL -
CONCLU%{DNS ARRIVED AT LATE IN LIFE} is but one example of this ‘6. Ibig.
trend.

i (] : ~CHI (SSU-K'U CH'DAN-
(Taipei: Shang-wu Yin-shu-kuan, 1383), 12:25b.

I-FENG WEN-CHI {SSU-K'U CH'UOAN-SHU

7. Ni Yfeh (1444-1501 CH'ING- - '
| Edition) . 16 goi-] | HSI MAN-~KAO (SSU-K'U CH OAN-SHU

8. Ch'iu Chiin (1421-1495), CH'IUNG T'AL
: N - SHIH- = 'ONG-
PIEN {Ming edition of 162i}, 17:30a. FEN HOIZKAO cH'oNg
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20: For ?xample, in the case of Y#eh Cheng, see Hung-lam Chu,
High Ch'ing Intellectual Bias as Reflected in the IMPERIAL
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77. See, e.g., Ch'ien Mu, "Tu Ch'en Chien HSOEH-P'GU T'UNG-PIEN -

{Notes on Reading Ch'en Chien's HSUEH-P'QU T'UNG-PIEN}," in
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